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 In TirukkuRal, there are some couplets which make us wonder if VaLLuvar 
was aware of the life and teachings of Socrates as reported in Plato’s writings.  But, 
unfortunately, there is no other evidence, literary or historical, to corroborate this.  It is 
traditionally believed that in the following Kural there is a veiled reference to the 
death of the reputed greek philosopher: 
 “ngaf;fz;L eQ;Rz;L miktu; eaj;jf;f 
 ehfupfk; Ntz;Lgtu;”   (Fws;: 580) 
 Those who are desirous of the quintessence of courtesy will drink the poison 
that poured for them before their very eyes. 
 The last part of “Phaedo” gives a heart-rending account of the final moments of 
Socrates: 

Crito made a sign to the servant, who was standing by; and he went out, and 
having been absent for some time, returned with the jailer carrying the cup of 
poison.  
…At the same time he handed the cup to Socrates, who in the easiest and 
gentlest manner, without the least fear or change of colour or feature, looking 
at the man with all his eyes, Echecrates, as his manner was, took the cup and 
said: What do you say about making a libation out of this cup of any god? May 
I, or not? The man answered: We only prepare just so much as we deem 
enough. I understand, he said: but I may and must ask the gods to prosper my 
journey from this to the other world – even so – and so be it according to my 
prayer. Then raising the cup to his lips, quite readily and cheerfully he drank 
off the poison. 

      (Plato 251) 
 
 Throughout the tragic happening, Socrates alone is said to have retained his 
calmness, while everyone else breaks out in a loud and passionate cry. He proves to be 
the very image of courtesy. 
 The Socrotic dialogue method consists in his demand for clear thinking and 
exact analysis of complex concepts. VaLLuvar insists as much on listening to the 
words of the wise as on learning by oneself. Listening to learned men ma be better 
than learning because it will be one a stick to lean upon at times of despondency. One 
of Socrates ‘interlocutors, Cepholus, expressing his desire to listen to Socrates as often 
as possible tells him, 

“fw;wypd; MapDk; Nfl;f m/njhUtw;F  
 xw;fj;jpd; Cw;wk; Jiz”   (Fws;: 414) 
 I find, I can assure you, that inproportion as bodily pleasures lose their savor, 
my appetite for the things of the mind grows keener and I enjoy discussing them more 
than ever. 

To tell the truth, Cephalus, I answered, I enjoy talking with very old people. 
They have gone before us on a road by which we too may have to travel, and I 



think we do well to learn from them what it is like, easy or difficult, rough or 
smooth.        (Cornford 4) 
VaLLuvar, in ten of his couplets drives home the benefit of audio-education. 
“nrtpf;Fz tpy;yhj Ngho; rpwpJ  

 tapw;Wf;Fk; <ag; gLk;”    (Fws;: 412) 
 
When there is no food for the ear, the stomach may be offered a little 
“gpioj;JzHe;Jk; Ngijik nrhy;yhw; ,ioj;JzHe;J   

 <z;ba Nfs;tp atu;”    (Fws;: 417) 
 
The man that has mediated much and has gained a lot of instruction by 

listening to the wise doesn’t talk nonsense even when in error. 
“Nfl;gpDk; Nfshj; jifaNt Nfs;tpahy;  
Njhl;fg; glhj nrtp”    (Fws;. 418) 
The ear, even if it can hear, is deaf if it has not been drilled by words of 

instruction. 
“Ezq;fpa Nfs;tpau; my;yhH tzq;fpa  
thapdH Mjy; mupJ”   (Fws;. 419)  
Those who have not listened to the subtle words of wise will seldom attain 

humidity of speech. 
nrtpapw; RitAzuh thAzu;tpd; khf;fs;  
mtpapDk; thopDk; vz;   (Fws;. 420)  
What does it matter if those that know the taste of the tongue but not of the ear 

live or die.  
In every dialogue penned by Plato, his teacher is seen taking enormous pains to 

elucidate every minute point and to discern all the subtleties of words heard from 
others.  VaLLuvar says that this is hat wisdom demands. 

vz;nghUsthfr; nryr; nrhy;ypj;jhd; gpwHtha;  
Ez;nghUs; fhz;gJ mwpT  (Fws;. 424)  
Whatever the wise man speaks, he speaks in such a way that he is understood 

by everyone; whatever he hears, he understands it profound meanings. 
Socrates asks the young and the old not to be bothered about the authour of a 

particular view but to ponder over it before accepting or rejecting it. 
 But what matter, said Charmides, from whom I heard this? 

No matter at all, I replied for the point is not who said the words, but whether 
they are true or not  

(Plato 5) 
 The famed philosopher Chides Phaerus for being determined to know about the 
source of anything he hears before deciding its validity. 

There was a tradition in the temple of Dodona that Oaks first gave prophetic 
utterances. The men of old, unlike in their simplicity to young philosophy, 
deemed that if they heard the truth even from “Oak or rock”, it was enough  
for them; whereas you seem to consider not whether a thing is or is not true, 
but who the speaker is and from what country the tale comes.  

(Plato 139) 
 Even when he is incarcerated after being sentenced to death, he tells friends not 
to take even his words or trust but to examine their worth impassionately. 



And I would as you to be thinking of the truth and not of Socrates; agree with 
me, if I seem to you to be speaking the truth; or if not withstand me might and 
main, that I may not deceive you as well as myself in my enthusiasm and like 
the bee, leave my sting in you before I die. 

(Plato 238) 
 VaLLuvar expects this attitude to knowledge from every wise man and stresses 
it in more than one context. 
 vg;nghUs; ahHahHtha;f; Nfl;gpDk; mg;nghUs;  
 nka;g;nghUs; fhz;g jwpT   (Fws;. 423)  
 It is wisdom that comprehends the true import of whatever one may hear from 
whomsoever. 

vg;nghUs; vj;jd;ikj; jhapDk; mg;nghUs;  
nka;g;nghUs; fhz;gj mwpT  (Fws;. 355)   

 Whatever be the nature of whatsoever an object, wisdom consists in 
apprehending the truth of it. 

ntz;ik vdg;gLtJ ahnjdpd; Tz;ik  
cilak;ahk; vd;Dk; nrUf;F   (Fws;. 844)  

 If you ask what immaturity is, it is the conceit that tells itself “I possess 
wisdom” 
 The lesson that Socrates constantly teaches is that humility is wisdom. If he 
was called the wisest man by the Oracle, it might have been because he is one who 
knows that he doesn’t know. It is with missionary zeal that he almost forces everyone 
by a series of questions to realize that he does not know what he thinks h knows.  
VaLLuvar glorifies the wisdom of being aware of one’s ignorance in a casual simile 
used to describe the pleasure the lover derives from the union with his beloved. 
 mwpNjhWk; mwpahik fz;lw;why; fhkk;  
 nrwpNjhWk; Nrapio khl;L   (Fws;. 1110)  
 Just as the more one learns the more one becomes aware of one’s ignorance, 
the more I enjoy her company the more intense my passion for her becomes. 

The Republic, in its first book, outlines some contemporary views of justice, 
later speaks at length of justice in the state and in the individual and finally 
describes the reward of justice in this life and after death. Socrates willingly 
takes upon himself the task of proving that justice not merely brings external 
rewards but is intrinsically good as an inward state of the soul, even though the 
just man may be persecuted rather than rewarded. He contends that “justice 
belongs to that highest class of good things which are worth having not only 
for their consequences, but much more for their own sakes – things like sight 
and hearing, knowledge, and health, whose value is genuine and intrinsic, not 
dependent on opinion” and that justice in itself, benefits a man who has it in 
him, and injustice harms him, leaving rewards and reputation out of account.  

(Conford 530). 
He holds that man’s happiness consists in the full realization of his 
characteristic virtue and function and that his virtue, as a rational beings, is a 
clear insight into the true end of life, knowledge of the good. Justice is better 
than injustice for its own sake and for the happiness it brings to its possessor. 
Portraying the philosopher-king and the despot, Socrates contrasts the ideally 
just man and the ideally unjust and accepts that it may be proclaimed that “the 



happiest man is he who is first in goodness and justice, namely the true king 
who is also king over himself and that the most miserable is that lowest 
example of injustice and vice, the born despot whose tyranny prevails in his 
own soul and also over his country”.  

(Cornford 306). 
At the end of The Republic, after narrating the story of Er., Socrates concludes 
that the myth demonstrates the immortality of the soul and teaches us that “we 
shall keep always to the upward way and in all things pursue justice with the 
help of wisdom. Then we shall be at peace with Heaven and with ourselves, 
both during our srjourn here and when, like victors in the games collecting 
gifts from their friends, we receive the prize of justice; and so, not here only, 
but in the journey of a thousand years of which I have told you, we shall fare 
well.  

(Cornford 359). 
 What VaLLuvar calls Aram has to be pursued for its own sake as well as for its 
rewards in this life and after death. 
 rpwg;gPDk; nry;tKk; <Dk; mwj;jpD}cq;F  
 Mf;fk; vtNdh capHf;F   (Fws;. 31)  
 Righteousness brings eminence and wealth; what else ennobles one more than 
righteousness? 
 mwj;jpd;Cq;F Mf;fKk; ,y;iy mjid 
 kwj;jypd; Cq;fpy;iy NfL   (Fws;. 32)   
 There is nothing more profitable than righteousness, nor any things more 
degrading than forgetting of it. 
 kdj;Jf;fz; khrpyd; Mjy; midj;jwd;  
 MFy ePu gpw     (Fws;. 34) 

Be pure in heart; righteousness is just that; all other things are nothing but 
ostentation. 

md;wwpthk; vz;zhJ mwk;nra;f kw;wJ  
nghd;Wq;fhy; nghd;whj; Jiz  (Fws;. 36)  
Start practicing righteousness right now without saying, “I will do it later”, for 

righteousness will be your undying companion when death comes. 
mwj;jhd; tUtNj ,d;gk;kw; nwy;yhk;  
Gwj;j GfOk; ,y    (Fws;. 39)  
That which comes of righteousness alone is happiness; all else is misery and 

devoid of fame besides. 
In VaLLuvar’ view also, righteousness is a must for the king. 
mwd;,Of;fhJ my;yit ePf;fp kwdpOf;fh  
khdk; cilaJ muR    (Fws;. 384)  
The princess is one that does not lapse not from righteousness, eradicates all 

that is unrighteous, and guards his humour without ignoring the laws of Valour. 
But elsewhere VaLLuvar makes it clear that one should be just, righteous and 

helpful to others even if there is no heavenly recompense. 
ey;yhnwdpDk; nfhsy; jPJ NkYyfk;  
,y;nydpDk; <jNy ed;W   (Fws;. 222)  
Receiving is bad even if it may be said that it is the right path (to heaven); 

giving is good even if it may be said that there is no heaven. 



Here VaLLuvar is true to the ancient Tamil tradition. A poem by 
Kopperuncolan in Purananuru admonishes those men without will who wonder 
whether or not they should perform a righteous act. 

Only the wavering with a heart not bereft of dense dirt will not stop doubting if 
they can do good deeds or not, the one that goes hunting tuskers may catch 
them, the hunter of small birds may return empty handed, if the great with 
great aims may enjoy the fruits of their good deeds, they can even gain the 
pleasures of paradise; if there is no heavenly joy, they can even be freed from 
the cycle of births; if there is no rebirth, it is great to perish with a blameless 
body leaving a fame as high as the Himalayan peak. 

(Purananuru 214) 
It is underscored that skepticism about the rewards of virtue should not lead 

one to a rejection of righteous deeds. 
A traditional maxim of greek morality was that it must be right to help friends 

and harm enemies. When Polemarchus gives expression to this belief, Socrates denis 
it and contends that we might to do good even to those that hate us and that the only 
thing that is good in itself is a virtue. 

It can no more be the function of goodness to do harm than of heat to cool or of 
drought to produce mixture. So if the just man is good, the business of harming 
people, whether friends or not, must belong to his opposite, the unjust. 

(Cornford 14) 
 It is noteworthy that Socrates, while in prison, dwells at length on the question 
of doing evil in return for evil, “Which is the morality of the man”. 

The we ought not to retaliate or render evil for evil to anyone, whatever evil we 
may have suffered from him.  But I would have you consider, Crito, whether 
you really mean what you are saying.  For this opinion has never been held, 
and never will be held and those who are agreed and those who are not agreed 
upon this point have no common ground, and can only despise one another 
when they see how widely they differ.  Tell me then, whether you agree with 
and assent to my first principle, that neither injury nor retaliation nor warding 
off evil by evil every right. And shall Usat be the premiss of our arrangement 

 (Plato 216) 
 What Socrates, with much hesitation, labours to demonstrate after a series of 
question and answers is that a virtuous man should not think of revenge.  VaLLuar 
goes a step further and insists on doing good to one’s enemies.  Rejecting the path of 
punishment and violence”, he recommends not even the path of forbearance and 
forgiving but the path of forgetting the evil after doing good. 
 
 rpwg;gPDk; nry;tk; ngwpDk; gpwHf;fpd;dh 
 nra;ahik khrw;whH Nfhs;   (Fws;. 311)   
 
 The way of the pure in heart is not to injure others even if they may gain the 
wealth that glorifies a man. 
 ,d;dhnra; jhiu xWj;jy; mtHehz 
 ed;dak; nra;J tply;   (Fws;. 314)  
 How should a man punish those that have injured him? Let him put them to 
shame by doing them a good turn and forgetting both. 



mwptpdhy; MFtJz;Nlh gpwpjpd; Neha;  
je;Neha;Nghy; Nghw;whf; fil   (Fws;. 315)  

 Of what use is intelligence to a man if he does not treat others pain as his own? 
 On the eve of his death, Socrates tells his friends that a live philosopher wont 
be feared of death for death is but sleep and like waking eventuates in return to life. 
 Well, and is there not an opposite of life, as sleep is the opposite of waking. 
 The state of sleep is opposed to the state of waking, and out of sleeping waking 
is generated, and out of waking, sleeping and the process of generation is in the one 
case falling asleep, and in the other waking up.  

Then here is a new way by which we arrive at the conclusion that the living 
come from the dead, just as the dead come from the living, and this, if true, 
affords a most certain proof that the souls of deed exist in some place out of 
which they come again,  

(Plato 227)  
Without much ado, Valluvar uses the same metaphor to aver that just as sleep 

follows waking, death inevitably follows living.  
cwq;FtJ NghYk; rhf;fhL cwq;fp  
tpopg;gJ NghYk; gpwg;G    (Fws;. 339 
Death is like falling into sleep and firth is like waking from sleep.  
And Valluvar has more to mock the stupidity of fear of death.  
neLjy; csndhUtd; ,d;wpy;iy vd;Dk;  
ngUik Ailj;jpq; TyF.   (Fws;. 336)  
The man that was yesterday has ceased to be today – this greatness this world 

has.  
The Tamil poet doesn’t stop here but ventures to express his doubt and 

sympathy regarding the plight of all living beings.  
Gf;fpy; mike;jpd;W nfhy;Nyh clk;gpDs; 
Jr;rpy; ,Ue;j capHf;F    (Fws;. 340)  
Is there no permanent home  for the soul which has taken shelter in the body?  
At the end of the republic and in other dialogues, Plato expresses his firm belief 

that the soul is indestructible, immortal and able to endure all good and ill. It is 
evident that he believes in the divine origin of the soul, in its fall to be incarnated in a 
cycle of births as a punishment for former sins, in the judgement after death, in the 
sufferings of the unjust and the happiness of the just in the millennial intervals 
between incarnations and in the hope of final release for the purified.  

To a philosopher, death is but the deliverance of the soul from the body.  
And in this the philosopher dishonours the body; his soul rums away from his 
body and desires to be alone and by herself.  

(Plato 224)  
In “Meno”, the grad philosopher affinous that virtue cannot be taught and that 

what we call learning is only a process of recollection.  
The soul, then, as being immortal, and having been born again many times, 
and having seen all things that exist, whether in this world or in the world 
below, has knowledge of them all ; and it is no wonder that the should be able 
to call to remembrance all that the ever know about virtue and about every 
things.  

(Plato 180)  



Some of these ideas are repeated in “Phaedo” with greater emphases and 
conviction.  

If death had only been the end of all, the wicked would have had a good 
bargain in dying, for they would have ban happily quit not only of their body 
but of their own evil together with their souls. But now, inasmuch as the soul is 
manifestly immortal, there is no release or salvation from evil except the 
attainment of the highest virtue and wisdom. For the soul when on her progress 
to the world below takes nothing with here but nurture and education; and 
these are said greatly to benefit or greatly to injure the departed, at the very 
beginning of his journey thither.  

(Plato 246)  
Since the soul is in the very likeness of the divine, and immortal, intellectual, 
uniform, indissoluble and unchangeable and the body is in the very likeness of 
the human, mortal, un intellectual, multiform, dissoluble and changeable, 
“when the soul and the body are united, then nature orders the soul to rule and 
govern and the body to obey and serve”.  

(Plato 232)  
There are kurals which witness to valluvar’s belief in the after death and in the 

efforts a human being should make in order to escape the cycle of births.  
Flk;ig jdpj;njhopag; Gd;gwe; jw;Nw  
clk;NghL caphpil el;G   (Fws;. 338)  
The intimacy between the body and the soul is like the one between the bird 

and the egg that is left behind when the former flies away.  
The need to keep the sense under control is stressed by the Tamil poet also.  
Flk;ig jdpj;njhopag; Gd;gwe; jw;Nw  
clk;NghL caphpil el;G   (Fws;. 338)  
The man that control with his will power all his five senses just as the goading 

hook controls the elephant is a seed fit for the best of all lands.  
xUikf;fz; jhd;fw;w fy;tp xUtw;F  
vOikAk; Vkhg;G cilj;J   (Fws;. 398)  
What one learns in one’s birth is retained in future births.  
The knowledge that a man acquires in one birth will help him in all seven 

births.  
A man that is blessed with good children may not be tainted by evil in all seven 

births.  
vOgpwg;Gk; jPait jPz;lh gopgpwq;fha;  
gz;Gil kf;fl; ngwpd;    (Fws;. 62)  
If one has children of immaculate character, one won’t be touched by evil in all 

seven births.  
In order to emphasise the value of education in one case and to glorify the joy 

of having one’s children in another, Valluvar refers to traditional belief in seven births 
but avoids indulging n speculations about the life after death or about the various 
firths and the nature of the final cessation of birth but Plato does not mind doing these 
while narrating the myth of Er. Unlike Valluvar, he presents his wild surmises about 
the journey of the soul and the structure of the universe as through they were 
confirmed truths.  At the circumference of Plato’s spherical universe the fixed stars 
revolve in 24 hours from East to West, with a motion which carries with it all the 



contents of the world whereas the earth at the centre rotates daily on its axis (which is 
also the axis of the universe) so as exactly to counteract the daily rotation in the 
opposite sense of the whole universe, with the result that the earth is at rest in absolute 
space, while the heavenly bodies revolve around it.  (Cornford 349-50)  

Valluvar, on the other hand, has no such cosmology of his own and makes the 
minimum use of Indian mythology only when it is required to explain some idea 
forcefully.  Because of this practice on his part, there is very little in Tirukkural which 
modern science would reject. 
 Another notable difference between their contentions regarding the relationship 
between the body and the soul is that the Greek valorizes the soul at the expense of the 
body. 

For the body is a source of endless trouble to us by reason of the mere 
requirement of food; and is liable also to diseases which overtake and impede 
us in the search after true bearing : it fills us full of loves and lusts, and fears 
and fancies of all kinds and endless follery and in fact, as men say, takes away 
from us the power of thinking at all. …… It has been proved to us by 
experience that if we would have pure knowledge of anything we must be quit 
of the body.  (Plato 224) 
This belief leads Plato’s philosopher to be entirely concerned with the sould 

and not with the body.  He is waiting restlessly for the day when he can get away from 
the body and turn to the soul. 

This kind of demigration of  body Valluvar won’t approve of through he has a 
word of praise for the ascetics who lead a life of renunciation.  They are not slaves but 
masters of the sense-organs and have renounced earthly pleasures for the sake of good 
conduct.  Unlike plato’s philosophers, these don’t treat life with contempt but known 
the various truths of the fire, namely, taste, light, touch, sound and smell, which 
constitute the experience of this world. 
 Ritxsp CWXir ehw;wk;vd;W Ie;jpd;  
 tifnjhpthd; fl;Nl cyF  (Fws;. 27)  

 The world is comprehended only by him who has researched into the 
ways of the five – taste, light, touch, sound and smell. 
In his case, there is no life-negation.  To Plato, the philosopher is the roof and 

crown of all created beings but to Valluvar, it is the householder accepting life with all 
its miseries and living it properly who has to be privileged over the ascetic. 
 Plato’s philosopher will be absorbed in the pleasures of the soul and will not 
think much of human life.  Plato himself disliked the distractions of family affections.  
His attitude to the physical relationship was one of contempt as he considered the 
instinct any unruly one.  Valluvar, on the other hand, celebrates family life, the 
blessings of a helpmate and the joy of having one’s own children in three different 
chapters of ten completes each. 

mwj;jhw;wpd; ,y;tho;f;if Mw;wpd; Gwj;jhw;wpd;  
Nghxa;g; ngWt njtd;     (Fws;. 46)  

 
If one leads family life in the righteous manner, what is he going to gain 
by seeking ascerticism, the other way of life? 
itj;Js; tho;thq;F tho;gtd; thd;ciwAk;  
nja;tj;Js; itj;Jg; gLk;    (Fws;. 50) 



He who lives life here as he ought to live will be placed among the gods 
who live in heaven. 
kq;fyk; vd;g kidkhl;rp kw;wjd;  
ed;Jyk; ed;kf;fl; NgW     (Fws;. 60)  
The best blessing is an honourable home; and having worthy children is 
its crowning glory. 

This is a far cry from Plato’s conviction that among the guardians of the ideal 
republic both family and private property should be abolished. 
The question of fate versus the freedom of the will is discussed in some detail in the 
last dialogue of the Republic.  Every human being chooses his or her own destiny.  
The daemon (guardian spirit, genius, personified destiny) does not cast lots for the 
should but an individual is allotted to it as its portion.. 

Let him to whom the first lot falls choose first a  life to which he will be bound 
of necessity.  But virtue owns no master; as a man honours or dishonours her, 
so shall be have more or her or less.  The blame is his who chooses; Heaven is 
blameless.  

(Cornford 355) 
Plato believes that in life there is an element of necessity or chance, as well as 

an element of choice, which makes us, and not Heaven, responsible for the good and 
evil that happen to us.  Homer’s description of Zens as ‘the dispenser of both good 
and ill,’ is condemned as a foolish error and it is added that the divine, being good is 
not responsible for everything in human life, but only for a small part; for the good 
things in human life are far fewer than the evil and whereas the good must be ascribed 
to heaven only, we must look elsewhere for the cause of evils.  (Cornford 71). 

Poets may be allowed to represent any examples of self-control and fortitude 
on the part of famous heroes but young men must not hear that gods and great princes 
may be won by gifts. 

Very much like the Greeks of his time, Plato accepts the Oracle at Delphi as the 
national authority and concedes that religious institutions will be regulated b it, The 
founding of temples, sacrifices, and the cults of gods, demi-gods and heroes, the burial 
of the dead, and services to propitiate the powers of the other world, believed to be 
institutions of the highest worth, must be left to the Delphian Apollo. 

These are matters we do not understand ourselves, and in founding our 
commonwealth, we shall be wise to consult no other religious authority than 
our national divinity.  Indeed in religious matters, the authority of this god, 
from his seat at the very navel of the earth, may be said to eatened to all 
mankind. (Cornford 118) 
It is also believed by Plato that when each generation has educated others like 

themselves to take their place as Guardians of the commonwealth, they will depart to 
live in the Islands of the Blest.  (Cornford 262).  In fact, Plato held that the heavenly 
bodies themselves are immortal living creatures, ie, gods (Cornford 218). 

In the last chapter of Arattuppal, Valluvar speaks of fate, which is denoted by 
the Tamil words,. 

Means something ripe for enjoyment and an order involving cause and effect.  
Niyati indicates uniformity of nature in the universe which includes mental, moral, 
spiritual and material spheres.  Pal is ove’s inmate nature or inborn endowment or 



one’s own natural share in the universe.  Though the commentator parimelalakar 
equates Unmai with ‘fate’, in the phrase Unmai arivu used by Valluvar, it may mean 
one’s own inmate knowledge, a concept very close to what Plato mentions when he 
contends that all knowledge is only a recollection.  Valluvar uses ‘teyvam’ and 
Ulakattu Iyarkai (the nature of the world) also to refer to fate.  Akul and Pokul mean 
benign fate and malign fate (fortune and misfortune) respectively.  Ilavul is a synonym 
of the latter.  All these terms bear testimony to the traditional Tamil concern with the 
idea of destiny and its role in life.  Some of the completes in the chapter on fate are, 
unfortunately, too pithy to yield a simple deginite interpretation. 
 If determination is born of fortune, sloth takes hold at the time of misfortune.  
When testing is malignant, one’s intelligence is confounded; when destiny is benign, it 
gets enriched.  Though one may study several complex and abstruse writings one’s 
own true intelligence will ultimately prevail.  The nature of the world is of two 
different kinds: wealth is one thing, becoming an enlightened bring is another.  When 
one wants to acquire wealth, fortune makes all things favourable, misfortune makes 
every thing detrimental.  What is not decreed to be one’s own will not stay even if it is 
painstakingly guarded; what is destined to be one’s own will not leave even if thrown 
out.  Even to those who have amassed wealth to the tune of crores, enjoyment is not 
possible except as ordained by the ordainer.  The poor that cannot enjoy life would 
renounce the world if destiny would pass by without afflicting them with miseries that 
are their share.  Those that rejoice when things go well, why should they feel 
miserable when things go away.  What are there that can be mightier than destiny?  
Even if its victim is hatching a plot to overcome it, it will prevail.  (371-80) 

Valluvar also seems to feel that since the ways of destiny are insemtable and 
inexplicable in terms of what happens in this birth, one has to seek recourse to a belief 
in iruvinai (two kinds of deeds accounting for our joys and sorrows) as well as in the 
cycle of births.  Buy very much like Plato, he does not approve of lack of will and 
determination to achieve what one can under the pretext that all efforts will be set at 
ought by an over riding destiny.  He stresses again and again that there is absolutely 
no excuse for discarding the path of righteousness.  Also one comes across completes 
in other chapters which advise those desirous of fame to bodily face misfortune and 
not be cowed down by calamities which are inevitable. 
 nghwpapd;ik ahHf;Fk; gopad;W mwptwpe;J  
 Ms;tpid apd;ik gop    (Fws;. 618)  

It is no shame if fortune fails a man;  but it in a disgrace to lack perseverance. 
 nja;tj;jhd; MfhnjdpDk; Kaw;rp jd;  
 nka;tUj;jf; $yp jUk;.    (Fws;. 619)  

Even if an attempt fails because of divine decree, industry will pay the wages 
of labour. 
 CioAk; cg;gf;fk; fhz;gH ciytpd;wpj;  
 jhohJ cSw;W gtH    (Fws;. 620)   
 

Those who strive hard without succumbing to despair will vanquish Fate. 
Though apparently contradicting what he has said earlier about the 

omnipotence of fate, Valluvar, in the last couplet (620) drives home the point that man 
should not lose heart when assailed by misfortune in the form of adverse 
circumstances. 



Many of Plato’s literary and philosophical tools are at his beck and call in 
Symposium, in which Phaedrus, Pausanias, Eryximachus, Aristophanes, Agathon, and 
Socrates claiming to the mouth piece of Diotima pay eloquent tributes to love 
identifying and revealing in vivid detail its characteristic features through more than 
one myth.  Love is a mighty god, wonderful in his birth for he is the oldest of the gods 
and the foremost author and given of virtue in life and of happiness after death.  As 
there are two goddesses, the heavenly Apbrodite and the common Aphrodite, there 
must be two kinds of love associated with them.  The former is the daughter of Uranus 
and has no mother while the latter is the daughter of Zeus and Dione.  The love which 
is the off spring of the common Aphrodite is essentially common, indiscriminate, 
mean and vulgar in as much as it is apt to be of women as well as youths and is of the 
body rather than of the soul.  But since the off spring of the heavenly Aphrodite is 
derived from a mother in whose birth the female has no part, there is nothing of 
wanted ness in her.  The double love is not merely an affection of the soul of man 
towards the fair or anything to be found in the bodies of all animals, in productions of 
earth and in all that is.  The Aexes were not two as they are now but originally three in 
number; there was man, woman and the union of the two.  Since human nature was 
originally one and we were a whole, love is nothing but the desire and pursuit of the 
whole. 

Love is the most blessed because he is endowed with beauty, grace, courage, 
justice, temperance and wisdom.  He is a poet and the cause of poetry in others.  Love 
is also a philosopher or lover of wisdom who is in a mean between the wise and the 
ignorant for his father is wealthy and wise and his mother poor and foolish.  It may be 
generally described as the love of the everlasting possession of the good.  One need 
not marvel at the love which all men have of their offspring because that love is for 
the sake of immortality.  (Plato 152 – 166) 

These fulsome praises of love are followed by Socrates’s recollection of his 
meeting with Diotima who once initiated him into the nites of exalted eroticism, a 
series of steps to philosophical wisdom.  First a man develops an appreciation for the 
physical beauty of a young boy.  He then learns to realize that no one body is any 
more beautiful than another and thus he loves al bodies equally.  Later he comes to 
value mental beauty (Customs, activities and laws)  more than physical beauty, and he 
wants to cultivate the former in others.  Seeking knowledge he gives birth to many 
beautiful theories and ideas till he finds a unique kind of beauty.  Finally, he is able to 
see a singular beauty that is external, absolute, divine, constant and independent of 
particular beautiful things.  The initiation evidently involves a series of abstractions 
away from particular sensible objects towards objects of thoughts culminating in a 
vision of Beauty itself.  (Holowchak 420-21) 

One third and final part of Tirukkural is reserved for an unparalleled 
celebration of the passionate love of youth and maid, of man and wife, and its joys and 
sorrows.  In twenty five chapters of ten complets each, in two sections called secret 
courtship and wedded love, Valluvar, following the conventions of the unique Tamil 
akam tradition, reveals in matchless dramatic dialogues the varied moods of lovers in 
union as well as in separation.  There are soliloquies by one or the other of the lovers 
or dialogues between the hero and his male companion or between the heroine and her 
confidante and occasionally between the lovers expressing their intimate feelings 



indicatiree of the author’s absolute mastery of human psychology leaving much to the 
imagination of the reader and never for dering an vulgarity, these exquisite verses 
describe carnal love and moments of carnality without any attempt at debasing love of 
man and woman or at making it an explicit belogory of the spiritual yearnings of the 
human being for union with god.  This is one of the rarest cases of a philosopher and a 
philosophy of love accepting this aspect of man-woman relationship as a praise 
worthy part of human life. 

Valluvar, of course, speaks of other forms of human love, especially love for 
fellow human beings as well as for all earthly beings in other chapters.  There are 
separate chapters called Children, love, hospitality, sweet speech, gratitude, charity 
and giving up meat, all of which stress in different ways universal love.  The inmate 
feeling of love, according to Valluvar, is the hall mark of every human being. 

They say that it is to taste the life of love that the soul has been united 
with the body (73) 

The very bliss on earth is the result of a life of love (st 75).  Just as the boneless 
worm is burnt up by the sun, the loveless being will be destroyed by Aram (st 77).  
Loveless beings live in vain.  Their life is like the flourishing of a withered tree upon 
parched desert (st 78).  If what avail is a lovely outside, when the soul within is devoid 
of love? (st 79).  Love is natural for every being; bodies of loveless beings are only 
bodies in skin (st 80).  Valluvar doesn’t want the asceties to leave the world of men 
and women and live in jungles.  They should, on the other hand, cultivate the highest 
and most divine form of love for all creations, which is called Arul (grace). 

That would is not for those lacking in Arul just as this world is not for those 
lacking in wealth (st.247) 
Plato and Valluvar are found to be kinded spirits with regard to many of their 

views on the meaning and end of life though there are certain vital differences which 
cannot be ignored.  But when it comes to cosmopolitanism and internationalism, the 
Tamil poet scores heavily over the Greek philosopher.  Cornford, an authority on 
Greek literature has observed that Plato, chiefly inspiried by a feeling for the unity of 
the Greek race, expresses no humanitarian sympathy extending beyond the borders of 
Hellas (168).  This is quite evident from the statement attributed to Plato: 

“ I thank God, “he used to say, “ that I was born Greek and not barbarian, 
freeman and not slave, man and not woman; but above all, that I was born in 
the age of Socrates.” 
He preferred to be a man of his time, his nation, his race and his society.  

Valluvar, on the other hand given his worldview, would have nothing to do with any 
single caste, creed, race, religion, society or nation.  All men and women are his kin 
and every place on this earth is his. 
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 All the stanzas quoted from Tirukkural have been translated into English prose 
by me, though, I am indebted to the well known translations by G.U. Pope, V.V.S. 
Aiyar and G. Vanmikanathan. 


